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APPENDIX E—PARTII
The Matthew Block Discoveries — Part 1

To provide you with a better estimate of the value of Matthadiscoveries
Shall now review eight additional human authors who were used by the Re
to provide a foundation for presentations witflihe Urantia PapersThree o
those were reviewed by Martin Gardnkshall excerpt from his reviewvith ex
pansion on his commentaries. Three were presented by Matthew Bloch

ment. Two were drawn out by myself, based on Mattleveferences.
After Pentecost

In a book by Rufus M. JonesA“Preface to Christian Faith in a Ne#ge”
Macmillan Co., NewYork,1932, Matthew discovered close parallels with R
195 in The Urantia PapersAccording to his statement:

Paper 195, “After Pentecost,” sections 5-10. Every chapter of the book is used in
the revelators’ discussions of Christianity’s struggle to awaken to its spiritual mission
n the face of modern secularism and its own institutional shortcomings. Virtually ev-
pry paragraph of Section 10, “The Future,” is drawn consecutively from the last half of
this book.

| did not personally verify the parallels, but Martin Gardner investigated.
follows is his summary with my comments.

| offer this example to show how Gardner failed utterly to grasp the m
pf the Revelators, and their purpose in using human concepts on which to
Revelation. His mind was befogged with his contempt for revelation, his di

with us today He was unable to perceive their purpose.
| do not take the brief clips frofhhe Urantia Papersised by Gardnekvhich
he selected to support his theory of human borrowing from human sou

expanded quotations to show their methods more vividly

from The Urantia Papers The numbers in parentheses show the page
human source.

velators
f

in his

1997 document. | shall repeat Matthewvork as he showed it, with minor com-

aper

What

pthods
build a
sbelief

n a real living God, and his inability to accept that celestial beings work intimately

rces to

write the text of théPapers and which hid the techniques of the Revelatorsfdiof

The first numbers show the Paper No., Section, and paragraph pnumber
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The Urantia Papersaand Rufus Jones

pronouncement Jesus ever made ...

modern Hindu the greatest revelation that any person has ever made. (

through with this great adventure. p. 2085
If the Church is to recover its commanding place of influence in the
the world today it must give a larger share of leadership to those who are

Spirit is peculiarly a characteristic of youth. (163-164)

What a magnificent callYet the Christian world languishes in darknes
cause it espouses Pauline theology instead of the teachings of Jesus.

Papers and in the thoughts of Jones. Here a challenge is put forth by the
tors, while Jones expresses only a fond hope. Jones sawgdueizad institu
tions, the “Church,” as the vehicle for salvaging the present social. @deth
contrary the Papersstate that this social order is destined for destruction,
081, 2082, 1086. Hence, tiapersoffer this challenge to the youth of
world to espouse the Mastsrprogram, and not devote themselves to the
futionalized Church in the hope of formulating social reorganization.

195:10:11 The living Jesus is the only hope of a possible unification of
fianity. The true church - the Jesus brotherhood - is invisible, spiritual,

characterized by unitynot necessarily by uniformity

There has been a curious and yet widespread tendency manifested
fuse unity with uniformity They are totally dferent . . . (143)

Linity and uniformity he did not express the vision we findTihe Urantia Paper
The true church — the Jesus brotherhood — is invisible and spiritual. It
characterized by formal institutions, or legal organizations. Therefore, if
tianity is to become unified it must do so from the inside, from the sp
experiences of its people, and not from some socfattefhis great unificatia
can come about only if there is such a transformation of experience, son

You can see the great fiifence between the statementsTime Urantia

195:10:4 “The kingdom of God is within you” was probably the grdatest

The great saying: “The Kingdom of God is in you,” has been called by a

30)

195:10:10 If the Christian church would only dare to espouse the Npster
program, thousands of apparently indifferent youths would rush forward tq enlist
n such a spiritual undertaking, and they would not hesitate to go all the way

ife of
young.

The entire Church must be penetrated with a new spirit of adventure, gnd that
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fual awakening so dramatic, that the adherents of the visigknimations wi

abandon their sectarian desires and will far more readily seek the living

Then the world will experience unjtput not necessarily theological uniformi
This great expectation is foreshadowed by statements iRPdpers

p.1732 (155:6:9) The religions of authority can only divide men and set them in
conscientious array against each other: the religion of the spirit will progressively draw
men together and cause them to become understandingly sympathetic with one an-
pther. The religions of authority require of men uniformity in belief, but this is impos-
Sible of realization in the present state of the world. The religion of the spirit requires
pnly unity of experience - uniformity of destiny making full allowance for diversity of
belief. The religion of the spirit requires only uniformity of insight, not uniformity of
viewpoint and outlook. The religion of the spirit does not demand uniformity of intellec-
fual views, only unity of spirit feeling. The religions of authority crystallize into lifeless
creeds; the religion of the spirit grows into the increasing joy and liberty of ennobling
deeds of loving service and merciful ministration.

195:10:11 The visible church should refuse longer to handicap the prog

hood is destined to become a living organism in contrast to an institutio
social organization.

The heart of Christianity would seem to be one that approached as
as possible to a living, growingrganism.(146)

Again we can see how the Revelators went beyond the expectations
to offer a call to God's people. Only unfolding events will determine how w
respond to that call. Only a dramatic change in world conditions will bring
that living organism, devoid of an institutionalized “church.”

195:10:17 The purpose of all education should be to foster and furt
supreme purpose of life, the development of a majestic and yell-balanced
ality. There is great need for the teaching of moral discipline in the place
much self-gratification. Upon such a foundation religion may contribute its
tual incentive to the enlargement and enrichment of mortal life, even to th
Fity and enhancement of life eternal.

In speaking favorablyas has been done, of certain modern types of ¢
tion, nothing should be said that would imply sympathy with any methg
education that neglect mental or moral discipline. (194)

the invisible and spiritual brotherhood of the kingdom of Gaad this brothef
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We can easily see how Gardner his attempt to show thaVilliam Sadle
createdThe Urantia Paperdy borrowing wholesale from human authors,
demns the inspiring messages of the Revelalibe. Revelators, in all cases, |

fual vision of the Revelation far exceeds that expressed by Jones.

195:5:7 As you view the world, remember that the black patches
which you see are shown against a white background of ultimate Yoadd

background of evil.

The central faith of the chapter is . . . that in the ultimate nature of thi
black squares are on a white background and not the white squares on
pne. (70)

As Gardner stated:

Many other phrases and ideas from Jones’s book have found their way into thg
UB “The world needs more firsthand religion” (UB 2083). “First-hand religion” is the
litle of Jones’s third chapter. The UB (2083) tells how Christianity has “dared to lower
ts ideals.- Jones (page 36) also bemoans the fact that Christianity has “lowered itg
deals.”

“The stream of modern Christianity drains many an ancient pagan swamp and
many a barbarian morass; many olden cultural watersheds drain into this present-day
cultural stream as well as the high Galilean tablelands which are supposed to be its
pxclusive source.” — So says the UB on page 2083. Compare this with Jones’s A
Preface to Christian Faith in a New Age (page 284): “Christian civilization is, therefore
by no means a river with a single source. On the contrary, it drains swamps and
morasses and remote watersheds as well as that high Galilean tableland from which
the original stream emerged.”
Jones writes on his first page that “disciples of a crucified carpenter . . . con-
guered the Roman Empire.” The UB (2086) says: “disciples of a crucified carpenter...
conquered the Roman World.

The interested person can examine the Revelation passages for th
tent and spiritual instruction.

Gardnets attempt to denigrate the Revelation speaks volumes for his
Felationship with a real living GodMNere these not noble truths to be prese
pgainst loss in a deteriorating social order that no longer believes in God?
Revelation speak falsely®hy should such great teaching not be preserve
future, God-loving people? Gardner failed utterly to recognize the purpose
the Revelators, and their design to support &g#ople in the grand remmiza
tion of the world.

LUpon human concepts to provide powerful exhortation and instrudtren spirit
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The Religion of Jesus

A similar failure by Gardner can be found in his presentation of the pg
with two books bywalter E. Bundy

Two widely read books of the time, both by Walter E. Bundy, a professor of
Fnglish Bible at DePauw University, had an enormous influence on the UB’s fina
Paper 196. The books were The Religion of Jesus (Bobbs Merrill, 1928) and Our Re-
covery of Jesus (same firm, 1929). Block estimates that about 95 percent of the Paper’s
preamble and first two sections derive from those two books. “The last sections differs
n tone and content,” Block adds, “and may be original with the midwayers.”

In the twenties the phrase “religious experience” was a popular one with writerg
pn religion. Bundy must have used it more than a thousand times. William James
itled his classic work on religion The Varieties of Religious Experience. William Ernest
Hocking called his major book on religion The Meaning of God in Human Experience
1912). The phrase is used repeatedly in the Jesus Papers, especially in Paper 196.

The importance of religious experience, rather than an intellectualized
again inThe Urantia Papers

98:7:4 As the original teachings of Jesus penetrated the Occident, they becamg
Occidentalized, and as they became Occidentalized, they began to lose their poten-
lially universal appeal to all races and kinds of men. Christianity, today, has become 3
Feligion well adapted to the social, economic, and political mores of the white races. I
has long since ceased to be the religion of Jesus, although it still valiantly portrays 4
beautiful religion about Jesus to such individuals as sincerely seek to follow in the way
pf its teaching. It has glorified Jesus as the Christ, the Messianic anointed one from
God, but has largely forgotten the Master’s personal gospel: the Fatherhood of God
and the universal brotherhood of all men.

192:4:8 And so, under the vigorous leadership of Peter and ere the Master as
cended to the Father, his well-meaning representatives began that subtle process of
pradually and certainly changing the religion of Jesus into a new and modified form of
religion about Jesus.

195:4:4 Christianity exhibits a history of having originated out of the unintended
fransformation of the religion of Jesus into a religion about Jesus. It further presents
the history of having experienced Hellenization, paganization, secularization, institu-
lionalization, intellectual deterioration, spiritual decadence, moral hibernation, threat-
ened extinction, later rejuvenation, fragmentation, and more recent relative rehabilita-
lion. Such a pedigree is indicative of inherent vitality and the possession of vast recu-
perative resources. And this same Christianity is now present in the civilized world of
Occidental peoples and stands face to face with a struggle for existence which is even
more ominous than those eventful crises which have characterized its past battles fof
dominance.

irallels

theol-

pgy, or a doctrine derived from narrow apostolic views, is emphasized timpe and
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Such words certainly did not derive out of a Christian religioriisey po
fray a condemnation of Christianity as it now stands, but express an exp
that Christianity is the cocoon out of which will blossom forth a new inviga
and dynamic belief in a real, living Jesus. No longer will mere theologies
Jesus dominate this world.

195:9:9 The world needs more firsthand religion. Even Christianity - the best of
the religions of the twentieth century - is not only a religion about Jesus, but it is sO
argely one which men experience secondhand. They take their religion wholly as handed
down by their accepted religious teachers. What an awakening the world would expe-
Fience if it could only see Jesus as he really lived on earth and know, firsthand, his
ife-giving teachings! Descriptive words of things beautiful cannot thrill like the sight
thereof, neither can creedal words inspire men’s souls like the experience of knowing
the presence of God. But expectant faith will ever keep the hope-door of man’s sou
ppen for the entrance of the eternal spiritual realities of the divine values of the worlds
beyond.

How could Gardner possibly assign such magnificent statements to
uded plagiarisms of misshapen men?
But this is the way he presented his condemnation:

This distinction between religion about Jesus, and the religion of Jesus, is made
pver and over again in Bundy's two books. | will cite a few examples, keeping the italics
pf the original as | have done with UB quotes.

Page 2091: “You may preach a religion about Jesus, but, perforce, you must live
the religion of Jesus.”

Page 2090: the UB recommends that “religion about Jesus” be replaced by theg
‘living religion of Jesus.”

Page 2089: “Jesus does not require his disciples to believe in him, but rather tg
pelieve with him.

From The Religion of Jesus:

“[Hlistorical Christianity has demanded first of all the sharing of a faith about
Jesus rather than a sharing of Jesus’ own personal faith.” (253).

“Jesus did not demand that his followers believe in or on him, but that they be-
ieve with him” (264).

“Christianity from the moment of its birth was a religion about Jesus rather than
the religion of Jesus” (277).

“A religion about Jesus may fit the pious patterns of the past.... but only the
Feligion of Jesus can recommend and prove itself in the life and experience of modern
men.” (325).

“The hope of Christianity. . . is not a rigorous restriction of what may or may not
be believed about Jesus, but is an unreserved release of all our powers to believe with
him” (329).

“Jesus not only challenged his followers to believe what he believed, but also td
believe as he believed (264). The UB’s statement (2089) is extremely close in wording
‘Jesus most touchingly challenged his followers, not only to believe what he believed
put also to believe as he believed.”

pctation
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"The common idea is that Jesus founded a religion--Christianity. But it is better
history to say: Jesus became a religion” (277).

As Gardner stated:

The UB (2092) says it this way: “But the greatest mistake was made in that, while
the human Jesus was recognized as having a religion, the divine Jesus (Christ) almost
pvernight became a religion.” | see no improvement in the way the UB expands Bundy.

Of course Gardner would see no improvement on the Ty Urantia P3
pers expanded on BundyHis mind was so befogged with his condemnatia
could not see any religious or spiritual value in the magnificent teachings f
pon, and expanded from, human concepts

As he continues:

From Bundy’s Our Recovery of Jesus:
“Christianity as a religion about Jesus has almost totally obscured Christian vi-
Sion for the religion of Jesus” (2).
“Is a religion about Jesus, such as Christianity has always been, to furnish the
body of our faith, or are we to turn to the religion of Jesus?” (7).
“He [Jesus] did not require that his disciples believe certain things about him, but
that they believe with him.... It is not difficult to believe in Jesus, but to believe with
him, to believe what and as he believed . . . is a religious task that lays hold on the
deepest sources of human life” (10).
The UB (2092) has harsh words about Paul for having replaced the religion of
Jesus with a religion about Jesus. This, too, is stressed by Bundy. In Our Recovery of
Jesus he describes Paul’s religion as a “different world,” one “quite distinct from the
Feligious experience of Jesus,” and, “In the Christian experience of Paul the Christ of
faith, not the Jesus of history, is the supreme religious authority” (32).

We should keep in mind that Paul was chosen by Jesus for his missio
hations.We should not neglect that fact.

“The Apostle Paul experienced just such a sudden and spectacular ¢
Sion that eventful day on the Damascoad.” Page 1099This conversion carn
about because he was visited by Jesus, in glorious celestial light.

196:2:1 Some day a reformation in the Christian church may strike deep enough
fo get back to the unadulterated religious teachings of Jesus, the author and finisher of
pur faith. You may preach a religion about Jesus, but, perforce, you must live the
Feligion of Jesus. In the enthusiasm of Pentecost, Peter unintentionally inaugurated 4
hew religion, the religion of the risen and glorified Christ. The Apostle Paul later on
fransformed this new gospel into Christianity, a religion embodying his own theologig
views and portraying his own personal experience with the Jesus of the Damascus
Foad. The gospel of the kingdom is founded on the personal religious experience of the
Jesus of Galilee; Christianity is founded almost exclusively on the personal religious
pxperience of the Apostle Paul. Aimost the whole of the New Testament is devoted, not
fo the portrayal of the significant and inspiring religious life of Jesus, but to a discus-
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Sion of Paul’s religious experience and to a portrayal of his personal religious convic-
lions. The only notable exceptions to this statement, aside from certain parts of Mat-
thew, Mark, and Luke, are the Book of Hebrews and the Epistle of James. Even Peter.
n his writing, only once reverted to the personal religious life of his Master. The New
Testament is a superb Christian document, but it is only meagerly Jesusonian.

Gardner continues with his condemnation:

On page 2093 of the UB we read: “Jesus did not share Paul’s pessimistic view of
humankind . . . he viewed man positively, not negatively. He saw men as weak rathef
than wicked, more distraught than depraved.”

Compare this with Bundy’s words on pages 170-71 of Our Recovery of Jesus:
“He [Jesus] shared nothing of that Christian pessimism concerning humankind
that has run like a strong stream from the thought of Paul down to the present...
Jesus’ estimate of humankind is positive, not negative.... Jesus worked on the as-
sumption that men are weak rather than wicked. . . . Jesus found men distracted and
distraught rather than depraved and doomed.”
Many other phrases in Paper 196 come straight from Bundy. The very first sen
tence of The Religion of Jesus is “Jesus was God’s Galilean.” The UB (2088) calls
Jesus “God’s Galilean.” Bundy writes (Our Recovery of Jesus, page 16): “He [Jesus]
was one of them, a layman.” The UB (2090-91): “The people heard him gladly because
he was one of them, an unpretentious laymen.
The author of Paper 196 (UB 2089) writes: “Jesus most teachingly challenged
his followers, not only to believe what he believed, but also to believe as he believed
This is the full significance of his one supreme requirement, ‘Follow me.” Here is how
Bundy says the same thing (Our Recovery of Jesus, page 10): “Jesus had no creed
. no confession that he required of his disciples. The one great command of Jesug
was, ‘Follow me.’ “

On page 2089 of the UB are two paragraphs about how Jesus’ faith in God wag
ike that of a child trusting his or her parents. The sentences are derived from a 20-page
Section of Bundy’s The Religion of Jesus, a section headed “The Child Mind” (218ff)
The UB also calls the mind of Jesus a “child mind.” Bundy writes: “A final feature in the
child mind is a singular lack of pretense” (226). The UB says: “There was no hesitating
pretense in his [Jesus] religious experience.” Bundy stresses the child’s sense of “won-
der in the world,” and how the “wonder-world” is part of all religious experience. The
UB speaks of the child’s response to the “wonder of the universe.” Bundy stresses the
child’s “unreserved trust.” The UB speaks of “the purity of a child’s trust.” Bundy stresses
the child’s “sense of security.” The UB speaks of the child’s “assurance of absolute
personal security.” Bundy emphasizes the child’s “wholesome and sunny optimism.’
The UB speaks of the child’s “trusting optimism.”

Gardner serves as an excellent example of how an unbelieving mi
fwist, distort, and destroy the precious words given to us from God, built fr
highest and most noble human concepts of the past, for the future growth
world.

Only godless minds would engage in such rapacious spiritual destry
| shall now ofer three other examples of the use of human sources, ¢
from Matthews manuscript dated 1997, with my commentary
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God and Ourselves

The first is from Edwin LewisGod and Ourselves; a Plea for the Reg
Adequacy andtvailability of God, Cincinnati, The Abingdon Press, 1931.

The Library of Congress lists twelve books by Lewis, from 1927 to 19
pn religious themesthe Biblical Faith and Christian leedomA Manual of Chris
tian Beliefs,A Philosophy of the Christian Revelatjoend so onYou can see t
concentration of Lewis on his concerns about Christian#ther than on a sp
fual brotherhood.

Papers The corresponding parallels in Lewis are from Chaptdih@, Inevitabilite
pf Life, beginning on page (73).

Matthews numbers fronThe Urantia Papersefer to the Paper Numbehg
Section in that Papeand the paragraph number in that Sectiiee numbers
parentheses are the page numbers from Lewis, as reported by Matthew

3:5.5The uncertainties of life and the vicissitudes of existence do not
manner contradict the concept of tamiversal sovereigntpf God.

All evolutionary creature life is beset by certamevitabilities Consider th
following:

3:5.6 1. Iscourage— strength of character -desirable?
Then must man be reared in an environment which necessitates gt
with hardshipsand reacting to disappointments.

3:5.7 2. Isaltruism - serviceof one’s fellows - desirable?
Then must life experience provide for encountering situations of sive
equality,

3:5.8 3. Ishope— the grandeur of trust desirable?
Then human existence must constantly be confronted with insecuriti
Fecurrentuncertainties

3:5.9 4. Isfaith — the supreme assertion of human thought — desir
Then must the mind of man find itself in that troublesome predic
Where it everknows less than it can believe

3:5.10 5. Is thdove of truthand the willingness to go wherever it le
desirable?

Then must man grow up in a world where error is presentfalsdhoo
plways possibleThere is no necessary antagonism between the conditions
and theSovereign Goodnesst God (74).

Life is full of inevitabilities. . .(83).

The parallels are all from Paper 3, Section 5, pages 50-ThefUrantia
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Is couragedesirable? (93).
Then man must encountéardship (93).

Is serviceof one’s kind desirable? (93).
Then there must bmequalitiesin the human lot (93).

Is hopedesirable? (93).
Then life must be beset hyncertainties(93).

Is faith desirable? (93).
Then the mind mustnow less than it is able to beliey@3).

Is truth desirable? (93).

tions in which a lie is possible; just as heroism is possible only where one ¢
A coward, or virtue only where one could be vicious, or purity only whe
could be impure (93).

This is a numbered list, as in the Morontia Mota list, or in the stru
‘Absolute Perfection” list.

Again note the dference between the human truth, and the divine tra
mation of that truth.
“universal sovereignty of God” vs. “Sovereign Goodness of God”

“courage — strength of character” vs. “courage”
“grappling with hardships and reacting to disappointments” vs. “enc
hardship”

“altruism — service of one’s fellows” vs. “service of one’s kind”
“hope — the grandeur of trust” vs. “hope”
“insecurities and recurrent uncertainties” vs. “uncertainties”
“faith — the supreme assertion of human thought” vs. “faith”
“the love of truth and the willingness to go wherever it leads” vs. “trut
“where error is present and falsehood always possible” vs. “one must
to lie”
(Note that Lewis intendegotential to falsehood in the phrase “one mug
able to.”)

The Urantia Papers then present the following list, bfdrafo parallels
|_ewis, as reported by Matthewpparently Lewis did not reach to these con

further enlightenment.

3:5.11 6. Is idealism - the approaching concept of the divine - desirable? Then
must man struggle in an environment of relative goodness and beauty, surroundings
Stimulative of the irrepressible reach for better things.

Thenone must be able to |isince truth is possible only in the same condi-
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fual heights.The Revelators saw the benefit of adding these concepts for our
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3:5.12 7. Ts Toyalty - devotion to highest duty - desirable? Then must man carry
pn amid the possibilities of betrayal and desertion. The valor of devotion to duty con-
Sists in the implied danger of default.

3:5.13 8. Is unselfishness - the spirit of self-forgetfulness - desirable? Then must
mortal man live face to face with the incessant clamoring of an inescapable self fof
Fecognition and honor. Man could not dynamically choose the divine life if there were
ho self-life to forsake. Man could never lay saving hold on righteousness if there were
ho potential evil to exalt and differentiate the good by contrast.
3:5.14 9. Is pleasure - the satisfaction of happiness - desirable? Then must marn
live in a world where the alternative of pain and the likelihood of suffering are ever-presen{
pxperiential possibilities.

The Papersthen pick up with other parallels to Lewis.
(In the following tabulations the bold face indicates sections noted by
thew as revelatory material not devised by human mind.)

3:5.15 Throughout the universe, every unit is regarded as a part of the
Survival of the part is dependent on co-operation with the plan and ¢
pf the whole, the wholehearted desire and perfect willingness to do the's
divine will.

The only evolutionary world without error (the possibility of unwise j
ment) would be a world without free intelligence.

In the Havona universe thee are a billion perfect worlds with their per
fect inhabitants,

but evolving, man must be fallible if he is to be free.

Free and inexperienced intelligence cannot possibly at first be uniforml
The possibility of mistaken judgment (evil) becomes sin only when tk
man will consciously endorses and knowingly embraces a deliberate ir
udgment.

3:5.16 The full appreciation of truth, beautgnd goodness is inherent in
perfection of the divine universe. The inhabitants of the Havona worlds
require the potential of relative value levels as a choice stimulus; such
beings are able to identify and choose the good in the absence of all co
and thought-compelling moral situations. But all such perfect beings are, ir
hature and spiritual status, what they are by virtue of the fact of exisfEiney
have experientially earned advancement only within their inherent status.

Mortal man earns even his status as an ascension candidate by his g
and hope. Everything divine which the human mind grasps and the hum

therefore a unique possession in contrast to the inherent goodness a
teousness of the inerrant personalities of Havona.

In a system, the parts are as they are and where they are becaug
Fequirements of the whole (96).
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This surrender to the spins and needs of the whole Is the price the par
pay for its own existence (96).

there was no free intelligence (112).

Shall be free(ll3).

bound to go astray (113).

Sponsible actualizing of this possibility (106).
Lniverse in which there were no conflicts, and that in this perfect setting h¢
and infallibly. Perhaps “angels” are such beings.

would want to be an angel? It revere better to be able to make mistakes
make them than not to make them because we were not difg (1

You can see how the Revelators expanded on the concégreddby Lewis.
The Papersfollow this with further expansion of the concept of perfect
ngs who may possess attributes of character but who are deprived of [e
growth through evolutionary experience.

imits of Lewis, or the rest of us.

True Religion

work by John BailleThe Interpetation of eligion: An Introductoy Sudy of Theg-
ogical Principles New York, C. Scribnés Sons, 1928.

thirty-two books by Baillie includingThe Belief in Progressl951,The Idea of
Revelation in Recent ThougHt956, and so on.
Bold face indicates revelatory insertion into the sequence of thought.

the naturally ordained mechanism of mortal mind.
And therein lies one explanation of thédjuster’s difficulty in engaging in
direct communication with the material mind of its constant indwelling.

t must

The only world in which there could be no error would be a world in yhich
The purpose requires that men shall be fallible because it requires that they
Intelligence that is free and inexperienced and under necessity of leafning is
The possibility of moral evil necessarily goes with human life: sin is the re-

As a matter of theoryit might be admitted...that God could have created a

could

have placed intelligent beings whose minds would have functioned automatically

But if they are, what man who appreciates the meaning of his own manhood

and to

be-
arning

Clearly, the development of these concepts reaches far beyond thelhuman

| shall now show the parallels Matthew found in Paper 101, Section 1,|with a

This book was revised and republished by Scribner in 1977. The latel| editon
ncludes bibliographical references and ind&ke Library of Congress ligts

101:1.2 The Thought Adjuster has no special mechanism through which to
gain Self-expression; there is no mystic religious faculty for the reception|or ex-
pression of religious emotionhese experiences are made available thjough
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emotions, but in the realm of the highest and most spiritualized thinking. It
thoughts,not your feelings, that lead you Godward.

mind that really discerns God, hears the indwelktdjuster, is the pure min
‘Without holiness no man may see the Lol such inner and spiritual co
munion is termed spiritual insight.

they function amid and upon the ideas, ideals, insights, and spirit strivings
the evolving sons of God.
101:1.4 Religion lives and prospers, then, not by sight and feeling, bu

n facts already well known to mankind.

102:7.10 Of God, the most inescapable of all presences, the most re

Fiences.
[The best mystics] have indeed made it abundantly clear that there

activity of the soul than its own intelligence (227).

The central contention for which mysticism stands is certainly that
direct and intimate nature of God’s presence to our souls, but it has also
the very essence of its case that it is not to our senses that He is thus pr
fo our thoughts. That in our thoughts we can get closer to God than we
fo the things of sense by seeing and touching and tasting them ... (227)
It is all summed up in Plato’s own saying that God is indeed visibl

eyes, as eve might put it, of the good conscience (228) . ithdWt holiness 1
man may see the Lord.” . . . This state of the case has been very frankly
hized by a number of recent writers who have nevertheless continue to

Perhaps, indeed, the main principle to be grasped in this whole m
that religion lives not by sight but by insight. A man is religious not in so far
Stumbles on certain new facts but in so far as he discovers a new meaning
that are already known to us all (232).
Yes! As to God, the most inescapable of all presences, the most res
facts, we have the right to be certain (42).

The last citation is from Edwin Lewis, not Baille, but introduced into th
pf Paper 102.

Such religious experiences esult from the impress made upon the mind
pof man by the combined operations of thédjuster and the Spirit of Truth as

anguage of sense-perception for the delineation of religious insight (229].

101:1.3The divine spirit makes contact with mortal man, not by feelings or

s your

The divine nature may be perceived only with the eyes of the mind. But the
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| must again express my amazement at Matthawicanny ability to di
cover these parallels.

You can note for yourself the nature of the parallels, and the metho
ployed by the Revelators to frame and restate the human concepts to
perb ideals.

TeachingAbout Prayer and Worship

Another example é&éred by Matthew is found in a book William Erneg
Hocking, The Meaning of God in Human Experience; A Philosophic Stu
Religion New Haven,Yale University Press, 1912. Hocking was another p
writer. The Library of Congress lists thirty-seven books under his authorsh
cluding Man and the @te, Living Religions and a Wld Faith, and so onThis
man was so popular that many of his works were reprinted posthumously

The italics indicate word or phrase parallels.

143:7.1 At the evening conferences on Mount Gerizim, Jesus taugh
great truths, and in particular he laid emphasis on the following:

143:7.2True religion is the act of an individual soul in its self-cons
Felations with the Creator; ganized religion is man’attempt tosocializethe
worship of individual religionists.

143:7.3Worship — contemplation of the spiritual +ust alternate wi
Sewvice, contact with materialeality. Work should alternate with play; relig
should be balanced by humdtrofound philosophy should be relieved by rh
mic poetry The strain of living — the time tension of personality - shou
relaxed by the restfulness of worshithe feelings of insecurity arising from
fear of personality isolation in the universe should be antidoted by the fai
templation of the Father and by the attempted realization of the Suprem

We customarily think of the religious institution as a way of arranging f
social sideof worship(529).

If worship has any vital function to perform, ritust alternate with oth
things the necessity of rhythm lies somehow in the nature of my practical
tion (395).

143:7.4 Prayer is designed to make man less thinking but realieing; it
s not designed to increase knowledge but rather to expand insight.

Feflect these new spiritual significance back onto the life which now is.

Mystic insight has been compared Wjilliam James with our occasio
experiences ofealizing, more or less suddenlyhe meaning of words, sayin
points of view which may have been familiar and empty possessions for
time (428)

143:7.5Worship is intended tanticipate the better life aheaahd then fo
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. . in proportion as our prayer is honest, we shall find ourselves less
ng, and more seeing; and we can turn again to meet experience with s
better poise and understanding (439).

attainmentstill to be won; it can be held only by proceeding to that win
Worship is false unless it is sanctioned in turn by the life that follows it (43

Prayer is spiritually sustaining butorship is divinely creative

service to the many
Worship is the yardstick which measures the extent oktinds detachme

Spiritual realities of all creation.

143:7.7 Prayer iself-reminding— sublime thinking; worship is self-forgett
- superthinking.

Worship iseffortless attentiontrue and ideal soul rest, a form of reg
Spiritual exetion.
143:7;8Worship is the act of a partlentifying itself with the Whojethg

eternity

the assumption of refreshing, creative fraternal esrdantic attitudes by th
human

The second sanction @forshipis, that the worshiper does not merely
fain butcreates(440).

The mystic has reverted to tl@ne and now returns to the many [i.e.
multiplicity of things] (440).

The effort of worship measures the soypswer of detachmenAnd my
power of detachment measures the whole of my freedom, the whole of n
Sibility of happiness the whole of mv possible originalitye whole depth a
feach of my morality and of my human contribution (365).

A great part of what we commonly know as prayer is in effect, just §
process ofself-reminding(376).

The contrast between mystic experience and ‘lifeat the same time
contrast between effortless attention and effortful attent#irB).

All good things do doubtless belong together; but each good thing w
pgnize, is to be pursued separatélye dificulty lies in inferring from theparts tc
the whole. . . (405). Changing conceptions admit some union of the infinit
the finite . . . (376).

. . our responsible temper finds nothing in the present that satisfies
alienated from its present moment: itramantic in the sense that it seeks
good elsewhere, far awaiyn a place very diérent from what it finds in experier
416).

But the meaning of the mystic experience is prophdtianticipates an

143:7.6Worship is the technique of looking to tlme for the inspiration ¢f
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This section in the Papers ends with this remark:

143:7.9 Although the apostles grasped only a few of his teachings at the camp
pther worlds did, and other generations on earth will.

Origin and Evolution of Religion

| shall now provide two other examples, both of which derive fidra Ori
pin and Evolution of ReligignE. Washburn Hopkinsyale University Press, New
Haven, 1923.
The first set comes from Chapter Tlhe VWrship of $ones, Hills, Tees, and
Plants The parallels may be found in Paper 8Be Origins of \Wfrship.
| determined these passages for myself, using Matthegferences. | did
hot attempt an exhaustive evaluation; merely an indication of how the cgncepts
were drawn out.
The parallels are in sequential order by page, (except for rearrangement of
the sentences or phrases on a page, shown in parenthesis), with a stajement in
The Urantia Papercoming from a corresponding remark @rigins, a following
second statement from a following remark, and soTdre Revelators greatly
condensed the presentation, often extracting isolated sentences from Hopkin’
engthy text sufcient to illustrate their teachings.

The Urantia Paperss, Origin and Evolution of Religion

85:0:4 At one time or another mortal man has worshiped everything |on the
face of the earth, including himself.

He has also worshiped about everything imaginable in the sky and beneath
the surface of the earth.

Primitive man feared all manifestations of power;

he worshiped every natural phenomenon he could not comprehend. The
pbservation of powerful natural forces, such as storms, floods, earthquakgs, land-
Slides, volcanoes, fire, heat, and cold, greatly impressed the expanding mind of
man.

The inexplicable things of life are still termed “acts of God” and “mystgrious
dispensations of Providence.” (13)

Man has worshipped everything on earth, including himself . . .

He has worshipped everything he could think of beneath the earth, Finally
he has worshipped everything between earth and heaven . . . the sky itsglf . . .

(Yet with all this bewildering jumble to his discredit, man to his credit has
hever really worshipped anything save what he imagined behind these ghenom-
ena the thing he sought and feared, power
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(. . . stones, hills, flowers, trees, streams, wells, ocean, animals . . .
caves, serpents, and under-world ghosts . . . and everything in the heaver
mist, wind, cloud, rainbowstars, moon, sun . . .)

85:1:1 1.

WORSHIP OF STONES AND HILLS

The first object to be worshiped by evolving man was a stone.
Today the Kateri people of southern India still worship a stone, as do -
pus tribes in northern India.

Jacob slept on a stone because he venerated it; he even anointed i
concealed a number of sacred stones in her {&#).

The worship of stones and hills:

Stone-worship may be addressed to a mere stone, a fetish, a totem,
pr a symbol . . .

At the present day the inhabitants of Kateri in South India worship a
which if neglected will turn into a wild ox, and in Northern India not only the
tribes but recognized castes of civilized society worship stones which they
to be alive and possessed of volition . . .

Among the Semites, the Canaanites especialtgl, among théryans, th
Kelts worshipped and anointed stones.

Similarly, Jacob after using a stone as a pillow anointed it, and Rach
cealed stones in the tent, probably “witness stones” (Genl-22131:34).

85:1:2
Stones first impressed early man as being out of the ordinary becaus
manner in which they would so suddenly appear on the surface of a cu
field or pasture. Men failed to take into account either erosion or the result
pverturning of soil. Stones also greatly impressed early peoples because
frequent resemblance to animals. The attention of civilized man is arre
humerous stone formations in the mountains which so much resemble th
pf animals and even men.

But the most profound influence was exerted by meteoric stones which
tive humans beheld hurtling through the atmosphere in flaming grantl
shooting star was awesome to early man, and he easily believed that suc
Streaks marked the passage of a spirit on its way to earth. No wonder m
ed to worship such phenomena, especially when they subsequently dis
the meteors. And this led to greater reverence for all other stones. In
many worship a meteor which fell to earth in A. D. 1880.4-15)

though only in part has he worshipped the spirits of all these objects.
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The notion that stones are the children of earth interchanges with th
that they are the bones of earth, both views presupposing the assump
earth is an organic whole and stones are part of the earth-mother . . .

Different in origin are the betyls or heavenly stones, whose divinity d

subsequent religious regard or worship, as in the case of many betyls (g
the Kaaba stone at Mecca is of this sort).

85:1:3

All ancient clans and tribes had their sacred stones, and most modern
manifest a degree of veneration for certain types of stones-their jewels.
A group of five stones was reverenced in India; in Greece it was a cly
thirty; among the red men it was usually a circle of stones.

The Romans always threw a stone into the air when invoking Jupiter,

In India even to this day a stone can be used as a witness.

In some regions a stone may be employed as a talisman of thandvb
ts prestige an offender can be haled into court.

But simple mortals do not always identify Deity with an object of re\
ceremony Such fetishes are many times mere symbols of the real object A
Ship.
(16-17)
Stone-worship is not racial nor is it merely primitive in time. At this hd
worshipped in Bengal a stone which fell in 1880; it is at present “ the mira
god” . . .
A group of five stones in India (thirty in Greece) is sometimes foung
Feligious unit similar to the stone circles of Europe and to the groups of sta
by the Amerinds, though not always numbered or placed precisely in a cir
The ceremony of throwing a stone among the Romans involved the
tion of Jupiter and it has thence been supposed that Jupiter himself wa
hally a stone . . .

Here may be mentioned the common practice in India of taking up 4
ps a withess.
If one wishes to hale an offender to court one seizes a stone and ca
pfficer . . .

85:1:5

Hill worship followed stone worship, and the first hills to be venerated
arge stone formations. It presently became the custom to believe that t
nhabited the mountains, so that high elevations of land were worshiped

fain gods and therefore became holy
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The ignorant and superstitious aborigines believed that caves led to
derworld, with its evil spirits and demons, in contrast with the mountains,
were identified with the later evolving concepts of good spirits and deities

(19)

The lone stone to the villager is a guardian god. And what the rock is

pr injuring. It was not at first to the spirits of the hills that Chinese offered s

but to the hills themselves as powers. There is, so to speak, only a qu

difference between stone and hill. Only the higher intelligence regards tk
hill as holy because a spirit lives in it or gives oracles there . . .

From this pointThe Urantia Papes do not follow the sequence of Hopk]
presentation.

85:2
Worship of Plants andrees

guors which were derived therefrom. Primitive man believed that intoxicatig
dered one divine. There was supposed to be something unusual and sac
such an experience. Even in modern times alcohol is known as “spirits.”

Early man looked upon sprouting grain with dread and superstitiou
The Apostle Paul was not the first to draw profound spiritual lessons fron
predicate religious beliefs on, the sprouting grain.

The cults of tree worship are among the oldest religious groups.

children, they would sometimes be found out in the forest affectionately e
ng a sturdy oak.

Many plants and trees were venerated because of their real or fanc|
dicinal powers. The savage believed that all chemical effects were due
direct activity of supernatural forces.

Ideas about tree spirits varied greatly among different tribes and raceg

The Finns believed that most trees were occupied by kind spirits. The
ong mistrusted the trees, believing they contained tricky spirfte. inhabitan
pf India and eastern Russia regard the tree spirits as being TneePatagonia
5till worship trees, as did the early Semites. Long after the Hebrews cea
worship, they continued to venerate their various deities in the groves. Ex
China, there once existed a universal cult of the tree of life.

(22ff) - Worship of Trees and Plants

Plants or grains yielding an intoxicant have generally been deified, ag
dia, Persia, and Mexicd.he Soma, or Hom, plant, which produces intoxica
s thus regarded as a divine powgl7)
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far north in Central Europe this resurrection of plant life had been m
centre of religious ritual long before Pautiay (30)

The cult of trees is one of the oldest, as it is one of the most widely e
forms of worship. (22)

In India, tree-marriages are common . . . Thus, in the Hindu epic, a
who wants children embraces a tree. (23)

But the treeper se isalso beneficent or maleficent and is treated as s\
gives a welcome shade or fruit or it is poisonous or lacerates. (22)

The same epic treats the trees as sentient beings having volition,
clsewhere they are regarded not as themselves holy beings but as a
Spirits. (23)

Whether wood-spirits are kind or not depends on circumstances. Th
Fegard them as gentle; they call the forest-spirit “gentle god of the woo
give him the “honey goddess” as wifEhe Amerinds’ spirit was ferocious, il
themselves, a cruel demon, and the Russian forest deity was brutal and
ng, though this type appears also in Sweden and Japan, while in Switzer
wood-spirits are tricky rather than cruel, stealing milk and children, yet recg
for man the cow he has lost. (25)

At this point direct parallels break down, although some of the thoug
the Revelation were obviously based on the discussions by Hopkins.

| also found that the parallels betwe€he Urantia Paperson Growth of th
Trinity Conceptand the triad and trinity discussions by Hopkins in his chapt
The Tiad andThe Hindu Tinity were slim. Following is what | was able to de
mine, not privy to Matthew' discoveries.

104:0:1 THE Trinity concept of revealed religion must not be confused
the triad beliefs of evolutionary religions.

The ideas of triads arose from suggestive relationships but chiefly b
pf the three joints of the fingers, because three legs were the fewest whig
Stabilize a stool, because three support points could keep up a tent; furth
primitive man, for a long time, could not count beyond three.

104:0:2 Aside from certain natural couplets, such as past and presg
and night, hot and cold, and male and female,

man generally tends to think in triads: yesterdagay and tomorrow; su
Fise, noon, and sunset; fathenother and child.Three cheers are given

Ablutions of water
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104:0:3Triad deities all had a natural origin and have appeared at orle time
por another among most of the intelligent peoples of Urantia. Sometines the
concept of an evolutionary triad has become mixed with that of a revEahity;
n these instances it is often impossible to distinguish one from the other

Failure to recognize the distinction between a triadic roup of heteroggneous
gods and a real trinity has vitiated the work of various scholars. (295)
Why Three should have become a “holy number” has long been the subject
pf speculation. One modern theory suggests that, as man has three finggr-joints,
his reckoning arose from his fingers and three became the base lbedep
holy. Another contends that three is the base all rhythmic movements and|[man is
a rhythmical creature. Still another theory is that, as some savages cannpt count
beyond two, three became synonymous with the all or perfection. (291)
But is it not quite as natural to think in pairs, as savages are apt to @lo, past
and present, here and elsewhere, day and night, sun and moon, earthland sky
strength and weakness, male and female? (291)
Now it is true that we think in triads, because three are natural div|sions,
yesterday today and tomorrow; childhood, youth, and age; here, above, helow;
sunrise, noon sunset; sun, moon, stars; earthskjr fathey mother child; threp
s the whole, the all. (291)
It is clear from such grouping that the triad is not originally trinitariag and
that the triad itself is a more or less fortuitous group of high gods loosely con-
hected in contrast with other ritual groups of three . . . (303)

Although the Revelators may have followed the general sequence of Hgpkins’
presentation, as Matthew indicated, these parallels show a breakdown in direct
wording from the human document to the divine statement.
Therefore, | did not attempt to further adduce parallels from Hopkins’s| chap-
ters on “The BuddhisTrinity,” and “The ChristianTrinity.” These are very brlef
Statements in th@apers and do not add to our perception of how the Revejators
used human sources. My purpose here was not to repeat the work of Matthew
but merely to provide sufficient evidence for the reader to recognize the manner
n which the Revelators used human concepts as the basis of their presgntations.
| shall now go on to discuss some of the factors which affect our assg¢ssment
pf Matthews work. But first | shall dér Matthews public statements about |his
work.




